





























20 MICHAEL TIERNEY

The whole speech is distinctly reminiscent of the ir'{lrrnml.'w intended to be
recited by the Orphic initiate before Persephone: *

Epyouan &k kabapéiv kabapd ¥bovicov Paciieia.

The resemblance is made all the stronger by the presence of Ht_’r}’m‘ﬁ 1N
the play; indeed it is the only way to account for that presence. l.-"'l."i Orestes
is departing from Delphi to begin his wanderings (1. 8g), Apollo bids Hermes
accompany him, with. these words:

‘Epufi, pUAaooe, xdpta § dv Ewowvupos mopmaios Tobh.

At first sight the epithet Topmwaios seems to be a very m‘d]ni{‘}r epithet for
Hermes, who is called 6 wéumawv in a general sense by Sophocles, for
example.®? It is all the more striking to find that the only other case where
the adjective mopmaios is applied to Hermes is a passage where he is
simultaneously invoked as y8évios (Sophocles, Ajax, 832):

KoAd b’ Guo
mopmaiov Eppfiv x6dviov el pe kowpiool.

In that passage he is called on to conduct the soul of Ajax to its resting-
place in Hades. This renders the conclusion very tempting, to say the least
of it, that in the KEumenides the epithet moumaios is deliberately chosen
as ambiguous. On the one hand, it suggests the ordinary function of
Hermes as guide of the living. On the other, it recalls to the audience the
fact that Orestes is no ordinary mortal, but, as the Erinyes later on describe
him, a living corpse. In that character it is fitting that he should be
guided by a god whose epithet suggests yuyomopmss, the Chthonic Hermes,
ﬂ.lidt of souls, who was particularly prominent in the mystic Other-world.

is presence surely clinches the analogy between the mwévos of Orestes
and the mAdvn of the soul seeking rest.

If this analogy holds good, the poet’s conception of his plot was even
bolder than is usually thought, and his meaning richer and deeper. Not
alone does he substitute a new for an old moral law, a new legal procedure
for an ancient semi-magical sanction, the law-court of Athena for the
me rite of Apollo, the revered Goddesses of the Areopagus for the

hantasms of an older dispensation; he also suggests that there
is an ogy between Athena’s court, with its Judgment by democratic
dure, and the awful, irrevocable doom pronounced by the ‘ Other

"’ of the mdwur{d. ust as the initiate 1s ‘ saved ’ b producing his
mystic symbol of initiation,*® so Orestes is saved by virtue of his purification
at Apollo’s hands. It is to be noted that in neither case does purification

" Gold leaf from Thurii, Kern, Orph. Frag. Y Cp. Plutarch, Consol. ad [/, s il &
p. 106, 32, IV. C. 'Ih:unnﬂnmﬂl:i:mrﬁmr.: - Thv &k m;.,,ﬂmurﬁ;u;ﬁrmﬁm

repeated. kemdy 006¢ Mtrnpdv doiv, olBa 8m kehie o8 moTsEy &
" Philoct. 133. As woumds, however, he is guide mérpiog Myos, xal T wuerkd otuPora Tidw wepl Tov
of the dead: Soph. 0.C. I 1548: +ijbe ydp o &y  Aibwuoor S, et wwamie i Comanus i

"Epufis & mopwds ) e veprépa Bess.  Also in Hymn. Orph - Yo .
57, 6 (Abel, p. 88). » Mystic language is equivalent to dmarhayd méve :

» P 22,
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immediately confer the longed-for cwmpia; it merely gives, both to the
mystic and to Orestes, knowledge of the right way which leads to the
Jjudgment-seat, and the assurance of a favourable judgment.’* The effects
of that judgment on Orestes again remind us of mystic ideas. He comes to
his trial a living dead man; he leaves it reborn (I. 757), declaring himself
‘an Argive again’ and thanking Athena, Loxias and Zeus in a speech
which three times in eight lines has a reference to swmnpia. The notion
that initiation in the mysteries was equivalent to rebirth was a widespread
one.”® The contrast between Orestes’ state before and after his trial
seems clearly intended to suggest it. I believe that the ordinary Athenian
in 458 B.Cc. was capable of seeing all through the Eumenides the majestic
comparison between the institutions of his city and the eternal economy
of the xéopos which is implied in the echoes of mystic terminology here
pointed out. '
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¢ Compare Orestes’ words (Eum., 1. 278-279):
Ev B 1B mpaypom puwwelv Evdylny mpds copol Biba-
oxdhou, and the speech of Apollo giving him his
directions, with the instructions on the gold plate
from Petelia (Kern, Orph. Frag., p. 104, no 32 a)
and with the similar document from Thurii (ibid.,
p- 108, no. 32 f) which ends xoip:, yaipe, Sefiav
dbormopdv Aapdivds T lepols xai &hosa Qeporgovelas. In

both cases the idea that purification gives some
sort of knowledge is apparent.

8% Cp. Dieterich, Mithrasliturgie, p. 160. Lagrange,
with whom Nilsson is inclined to agree, denies re-
birth for Eleusis: Nilsson, Die Eleusinischen Gottheiten,
in Archiv fir Religionswissenschaft, XXXII. 1935,

p. i%2, 0. 2.
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