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GRADES IN THE ELEUSINIAN MYSTERIES

K Dow DEN

Quels degrés comportaienl les mystéres d’lieusis ? Il conviend
de distinguer —— ce qu’on ne faisail pas aulrefois —, d'une parl
enlre « pelils mysléres » el « grands mystéres », (' aulre parl enlre
« mysles » el « époples ». Lo crilique moderne est loujours peu
disposée @ séparer U'inilialion (muusm) de la cérémonte {telel)
du premier degré, malgré les précisions feurnies pur Pring-
sheiin (1905). En effel, ni Uinidlialion n'esl « préalable », ni
la cérémonie n'est « Pinilialion proprencnl dile ». De plus,
Uexamen des mols el racines grees indigue que @ ntesis n'esl pas
analogue a cpopleia (le degré de U'épople) ; Lel- s'applique aux
vites el non a Uinilialion (el, par concf’qucnl teléd ne veul pas
dire « inilier », ni telestévion « salle d'inilinlion ») ; Leleld ne
désigne pas la cérémanie du premier degré.

On peul ainsi comprendre plus craclernent le sens de divers
passages danleurs anciens, nolamment celul de Plularque sur
UVinilialion précipilée de Démélrios de Phalere. J1 ressorl d'aulres
passages que les auleurs lardifs ignoraienl les vrais « pelils
mysléres » (qui, selon nous, rexislaient plus a lepoqm) el,
comme la criligue la plus uncienne, confondaient la eérémonie
du premier degré avee les « pelifs mg?!err:g ». Celle confusion se
révele Irés nlile pour nolre enquéle, car elle uide @ inlerpréler
le premier degré, lié @ Perséphone.

Si le telestérion ne pouvail pas conlenir ensemble lous les
inilids, il esl perinis de penser gque les époples seuls depaient y
avoir acces. Les mysles, dans ece cas, devaienl prendre part au
drame « gaeré » el chereher Pcrsephanc a Pexlérienr du teles-
térion. A Pinlérieur, ¢’esl aux senls époples que I'hiérophanie
devai! exhiber le grand secrel.

Revue de P'llistoire des Religions, oxevir-1080
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A grade is defined as *‘a step or slage in a process’” and
in this case I am considering the process of advancemcnt of
an individual from the profane to the sacred as it was insli-
tutionalised in the Eleusinian mysteries. The subject is not
new: it has been discussed since there has been scholarship
on Eleusis. But it has becn beset by confusions of which
there are still traces even in modern scholarship. It is my
objeet in this article to explain and at least partially to clear
up such confusions and in addition Lo mmake some suggestions
on the differcnees belween the grades.

A) Scholarship on lhe Grades

The soundest evidence for the existence of grades is the
constant distinetion, in inscriptions and elsewhere, of 1niliales
inlo Ltwo classes, called mygster and epoplai. In Lhe older
scliolarship, and as T shall suggesl laler in some ancicnl
authors, Lhis dislinction was confounded with another, Lthal
heltween two festivals, the Lesser Mysleries and the Grealer
Mysleries. Thius Meursius (1619) claiimed thal “In the Lesser
Mysterics Lhey were ealled myslai, but in the Grealer they
were called epoplai’’. This neat view, which was repeated
as late as 1817 in de Sainte-Croix’s posthumons second edition,
ultimalely foundered on a passage of Plutarch which stated,
unless cmended, that Lhere were three {nol two) slages:
(i) Lesser Mysleries in Anthesterion (Spring); (if) Greater
Mysteries in the month Boedromion {Autumn); (i) at least
a vear later than the previous stage, epopleia. Once the
Lruc order of the Athenian months had been rediscovered,
the confusion of the Lwo distinclions no longer worked so
well: (i) and (iii) could not be steam-rollered fogelher because
“a year later” did nol correspond Lo the difference belween
Spring and Autumn., It had now to be explained what il
was Lo attend the Great Mysterics as a mysles (stage (i1)).2

1. To avoid an excess of foolnoles mainly consisting of references, I have
gathered logether all such information at lthe end of a paragrapi. The two
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With this recognition of three stages rather than two,
an additional name was needed: if the first, stage was the
Lesser Mystleries and the third Epepleia, whal was the second?
Neatness again plays ils parl so Lthatl, just as epoplai allend
epopleia, now myslai are made to attend myesis. So Sau-
maise (1661) wrote thal *There was an interval of al least a
year between myesis and epepleia, both of which were in the
Great Mysterics”. And [Foucarl even i 1914 wrote that
“ll ¥y avait deux degrés dans [uitialion : les mols myesis
et myslai s"appliqualent aun premier, epopleia el epoplai au
sccond” and speaks o “Iintervalle d'un an an meins enlre
V'initiation simple ol Pépoplie™.2

Bul Foucart was, it secis, unhappy with the mysles-
epoples distinclion: in 18U6 he treated it very fleetingly.
In 1904, realising that myesis already had a2 meaning and one
which did not fil into the schenie above, he closed the myesis
at Atliens before Lhe procession reached Hleusis (in a passage
omilled from kis 1914 boold) and yet unbelievably claimed
that it was the revelalions ot the Great Mysteries which
constiluted ‘Tinitialion propremnent dite’”’. This phrase has
had an unhappy influence on later authors @ as an immediate
example [ cite Picard (1958); “Clest Pacte d'Illeusis, ne
U'oublions pas, qui conférail seul la qualite de mysles.” I
cannot see any other explanation for these positions than a
desire that the fivst grade of Lhe Great Myslerics should be
called myesis or “iniliatien” whatever the evidence said.3

What the evidence did say was revealed wilh complete

distinclions are highlighted by W, Bunguner, ffomo Necans, 1972, pp. 202-203,
J. Mrursius, Eleusinia (1619, repr, 1699) cap. viir; le baron de Sainte-Croix,
Ntecherches historiques el eriliques sur les Mystéres du Paganisme, 1%, 1817,
pp. 308-309, cf. Lhe note ibid., pp. 308-310 by le baron Silvestre de Sacy.

2. Saumaise cited by C. A, Lonrck, Aglasphamus, 1823, p. 35; P. Foucanr,
Les Mystires d*Euleusis, 1914, p. 432,

3. P. Foucart, Recherches sur I'Origine et la Nalure des Mystéres d’Eleusis,
in Mémoires de I Insltitul nalionel de France, 33, part 2, 1896, p. 49; . JFoc-
cant, Les Grands Mystéres d'Eleusis : Personngl-Cérémonies in Mdémoires de
I"Inslitul nalional de France, 37, part 1, 1904, p. 115 (for the omission in 1914
sec P. RousseLn, L'Initiation préalable et le Symbole éleusinien, BCH, 54,
1930, p. 52 and 95} ; Ch. Prcann, IR, 154, 19568, p. 141.
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clarity by Pringsheim {1905). Mpyesis was a ceremony
conducted individually, not a mass ceremony, and which
occurred at any Lime of the year. It was not part of Lhe
calendrically fixed mass cercmonies, lhe Lesser Mysteries
and Great Mysleries. This revelation was talken up properly
by Stengel (1920) and also in an influential arlicle by
Roussel {1930). As a result, according Lo Roussel and mosl,
subsequent aulhorilics. notably Nilsson in his standard refe-
rence work, there are Lthree sleps in addilion to Lhe Lesser
Mysleries: (1) Lhe mygesis or “prelimmary imlialion”, an
individual vnee-for-all ceremony; (1) Lhe felefe or - fivst grade
iniliation™; (1i) the epopleta or “second grade imitiation”.*

Careful examination shows ihal Lhis deseription oo s
inadequale. Myesis, 1L is Lrue, 13 abinudoned for slage (i),
bul only Lo leave a vacunm (whal is this grade called, then?)
which is filled by anolher mappropriate word, lefete. on
which more below, Worse, niyesis leaves behind i hke a
divly mark Lhe word “iuibiation”. “Imtialion’ is capable
neither in [french nor in English of describing. by convention
or prescription, the ceremonies (if) and (iit). “Intlialion”
means Cformal introduebion by preliminary inslbructton ov
inilial coremony mto some alfice, sociely, ele”. 1 is bhevelore
correclly nsed of Lhe once-for-all introductory myesis andld
iworveclly of the annually rvepeated  Elensis ceremonies.
Furtherimore, the label “preliminary initiation™ is a useless
pleonasm ; mygesis is a preliminary ceremony nol a preliminary
iltation. I cannot see either thai it helps clarify this dis-
Linction Lo observe, as Ronssgel and Clinlon do, the similarily
of the German words for “initiakion” and “ceremony’.
“Linweihung” and “Weilw'., Or course they use Lhe same
roul, {nr iniliation is a passport Lo participation in a cerenony;
bul that does nol give a licenee to deseribe any cercmony

A0 W, Gl Paxssaso, ArehGologisehe fleilpdge sur Geschiclle des eleusinisclion
ICutls, 1903, pp. 38-A1; P, StuNceL, [ie gricchischen ICullusalferfumer®; 1920,
p- 180 Rovssen, op. eif, in no 31 M. I Nivsson, Geschichle der gricchischen
Religinn 12, 1935, pp. G33-656,
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as an inilialion. In addilion Lo Lhe hisltorical ground which
I have just outlined for Lhis misusage, there is a conlributory
factor: Lthe word Teleslerion, which desceribez the building
i which Lhe ceremonies—or some of theni—took place, is
often wrongly thought Lo mean “Initialion-Hall”', as Lhough
inilialions took place there. on which again more below.®

1

The confusion hebween initiation and ceremeny 1s a polent
one, if we find Burkert in an ungoarded momenl claiming
Lthat the body of iniliates is principally concerned Lo celebrale
the introduction of new members to Lhe cult. This really
goes with Foucart and Pieard on “Pintbialion proprement
dite”, the notion which Roussel was unable Lo shake off
from his terminology. Indecd the mostb recent hook on Eleusts,
that of Mylonas, & similarly vitialed: the three stages or
degrees”” ave, according to him, “‘the preliminary mitiation
immto the Lesser Mysteries [is Lhis Mylonas™ myesis?]. Lhe
initiation proper [ef. proprement dile] inlo Lhe Greater Mys-
teries, known as [~n] the lelefe, and Lhe epopleia, or highest
degree of mitiation™.S

B} Vocabulary

As can be seen from the above, the relevant ancient voca-
bulary is not always perecived clearly or translated corvectly.
Only Kerényl attenmpls a proper deseription of the vocabulary
and his results are strange. So in the following I wili oulline
the formation and meaning of that vocabulary in what I hope
will be 2 clear and accurate way. The delails of the following
derive mainly from the handbooks of Schwyzer, Chanlraine
and others, and from known philological rules.?

5. Definition : Skorler Ozford biclionary. NRoussrr, 1930, p. 52, n. 1;
K. CLiNtox, The Sacrcd Officials of the Eleusininn AMysleries, 1974, p. 13, col. 2
Telesterion == *'Inilialion-13all™ @ Foucanrr, 1914, p. 262; M. BriLLANT, Les
Mystéres d'Elcusis, 1920, p. B4, cf. pp. 89-90 on “les fulurs initiés®,

6. Burkent, 1972, p. 274 ; G. E. Myvronas, Fleusis and the Elensinian Ays-
feries, 1962, marked 1961, p. 239,

7. C. KeRENYI, Eleusis, Arehelypal Image of Melher and Daughler, 19067,
bul first appeared in Duleh in 1960, pp. 46-47 ; 1. Scuwyzen, Gricchische



myo is the most basic word in Greels from the root my-. In
origin {presumably Indo-Iuropean), the meaning ot the word
is given by the shape of the lips in forming it, namely pressed
together® It 1s uscd therefore of closing Lhe lips and {more
usually) the eyes. Which of these two possibilities has given
rise Lo its derivalives is disputed. For our purposes il is
only important for its derivalives.

mysles is derived from myo (and emphatically not from
myeo below—in Lhat case it would he *mypetes and mean
“initiator’™. or if it had to mean *‘an initiate” it would be
*myetos). It is formed by adding -les, the regular ending of
the agent. Lo Lhe root my- and ecasing Lhe pronunciation with
an -g-, az happenus in these ciremnslances by analogy with
the many cases where the consonant ending a root is reduced
before -£- to -s-. The word Lierclore means “he who perforins
the action my-"" 1.0, who keeps silence or closes the cyes.

myeo 1 a causative verb [rom my-, meaning “‘lo make
somcone my-" bul necessary only in Lhe light of the word
mystes: it 1s therefore restricted to the senge “to inibiate
someonc’ awd 12 used espeeially in the context of the Eleu-
sinian mysteries, Lo whose technical language it belongs,
but also in the context of other solernn mysteries constructed
cither on the Eleusinian model or at least in the same way.

myesis 15 an absiract noun derived from mygeo and means
“inikialion”. L therelore has a cempletely diffevent relation-
ship to mysies [rom Lhat which epopleie has to epoples. Epoples
derives from epep- “view” and means “‘viewer”; epopleia
deeives direclly from this noun and meaws “viewing''. Myests,
on Lhe other hand does nol derive fromn mysles and does
not mean “Lhe act of being a mysles’’, bul, because 16 derives
from a causative verh, nicans in clfect “the making into a

3

mysfes”. 1 there were a parallel to the word epopleia, it

frraemmalik, I, 1939, c.g. p. 300 ; P, Caantnaiwg, Diclionnatre élymologique de la
langue greeque cog. T1L (1974) s.v. myo; K. Frasg, Griechisches elymelogisches
Worterbuch, 11, 1970,

3. J. Poronsvy, fndogermanisches elymologisches Warlerbuch, T, 1959, p. 751.
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would have to bhe #mysieia. The facl there is no such word
probably highlights thal epopleia is an arlificial word rela-
tively recenlly introduced or that there is, as will be suggested
below, no act of the mysiai which is exclusive of the epoptal.

lelos 1s Lhe hasic word to a sccond system. JL 13 a noun
and in addition to other meanings can mean *rite”. 1L would
not be difficull io snppose that ils sense “performance’ is
Lhe wider scnse of which “rile” is a particular usage.

fefeo 15 dervived {rom lelas by regular laws via *eles-yo.
IL can mean “to fullil or perform”, including a technical
scuse ‘Lo perform rites”. In addition it can be used wilh a
person as its objecl, in which case il is said Lo mean “io
initiate™. It is the wrong word, however, Lo use of Elcusis
and scems restricted in the alleged cascs especially Lo oftheatl
practices from Lhe books of Orpheus and the riles of Lhe
Corybants. This dilference of vocabulary may boe significant:
these praclices do nol seem 1o have differentialed initialion,
i.e. a preliminary stage (c.g. mpyesis), {from celebratory riles.
Indeed the Snperstitions Man described Ly Theophrastos goos
Lo the Orpheotelests Lo be leleo-ed once a wmonth. Telen musl
mean, when it has a person as an object, not “to iniliale”,
butl “to do the rites on’ and maybe cven with that eolloquial
fone®

Here Loo we can arrive al o more exact understanding
ol a celebrated fragmenl of Aristolle. Boyance, for instance,
translates Lhe fragmenl ‘‘Aristote esl d’avis que ceux gue
Pon inifie ne doivent pas apprendre quelque chose, mais
éprouver des érmotions ¢l ¢lre mis dans certaines dispositions™.
This is {ine excepl for the phrase which 1 have italicised and
which 1n facl is a parliciple of lelea. L musl means “Lhosc
who experience Lhe rites”, nol only because otherwise a par-
ticiple of the word myeo would be demanded, but also because

a9, Tarorur., Char.,, 18.12, The idea that feles con mean “to initiale”
must have helped Lhe discrediled notion thal there existed Orphic Mysleries,
Even Zijderveld {op. ¢il., infr.,, n. 11}, p. 20 holds Lhat fefein {ing means “iemand
inwijden®.
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Aristotle scems to be referring, as is agreed by Lhose who
discuss Lhe passage, nol to the initiation but to the group
ceremony ab Illeusis, 10

Teleslerion. a derivative of felos—~with e-ablaut and the
regular -ferion ending—can scarccly then mean anylhing
other than **place for the rites™, pace Liddell and Scotl and
others who think it means “Initiation-11all”’. If the building
were to have heen Lhat, il is worth rellecting thal il shounld
have been a *myelerion. Zijderveld, who has made a study
of Lhe word lelele, preciscly defines the lefeslerion as “hel
gebouw waar e heilige handeling plaats vindt”. 1!

felele derives from Lhe verh leleo in the same way thal
melete derives [rom mieleo. [t therelore means “performance”,
but i fact is restricled in usage Lo a “performed rite”. [n
Pindar, as Zijderveld’s Lhesiz shows, it can cover the Pan-
alhenaea, Lhe Olympie Ganwes, the Theoxenia and eestatic
riles of Dionysos. After Pindar Lthere 1s a narrowing ol the
terma to refer especially to secrel and eszoterie rites. [t is
Lherefore not unnatural that authors constantly refer to the
ceremontes ab ISleusis as “the lelele” {c.g. Pausanias 1.37 ..k
“Anyoue who has scen Lhe lefele at Elensis knows what T
mean’ ) Bub it is a very far cry [rom this to stale, as writers on
Eleusis endlessly do, that the rite of the first grade (of the
myslai, Lhat is) wus actually called, named, labelled Tefele
- an assertion that all Loo easily brings upon them an uncon-
gental footnote to Lhe effect that “Le nom de lelele s'applique
d'allenrs & Pensemble des cérémontes eélébrées & Eleusis, y
comprts Vepopleia”. There i3 nol a serap ol evidence to suggest
that it was a proper name, other than two heartily confused
Neoplatonists wriling the centicy alter the lleusinian Mys-
Leries had passed inte history, who claim that lelele came

10, Aristotle fr. 15 (Rose) : I Bovaxce, [IfG, 73, 1962, p. 462 ; that the
reference i3 to Eleusis appears [rom the Psellus parallel to this frugment dis-
covered by Didez— see Dovaxci, p.o 463, i, 2. Discussion @ MyLoxas, 1962,
P 228,

11. Cf.osapra, n. 5 ;- Zuoenveny Jr., Telefe @ Bijdrage [of de kennis der
religieitze lerminalogie in hel Griekseh, 1934, p. 25,
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firsl. (= purificatory preparation), then myesie, then finally
epopleia 112

The misuse of felefe did not, it is true, originate with Roussel
—il. can, for instance, be found in de Sainte-Croix (1817):
“Pinitiation aux grands mystéres, laquelle étoit nommée...
telete.2® Butl with the disappearance of myesis as the term
for the mysles-gradc cercmony il has been used very much
more. The use is understandable: if an ancient author wants
to refer to this part of the ceremony he ean only tallk of
“therite”. There wasin fact no speeial name for this ceremony,
presumably beeause il some sense it did nol need one, as 1 will
suggesl below. A Celt, speaking to a Saxon invader of his
land, was asled “What is that called?”. *Iiver”, he replied
—afon I his nalive tongue. *That”, reportcd back the
Saxon, “is the River Avon'.

() Some Passages Inlerpreled

With this vocabulary in mind, il 1s possible to interpret
the relevant passages more precisely. “Who', Theodoros
asked the hierophant Eurykleides, “arc those who are impious
wilh regard to the mysteries?” “People who reveal them to
Lhe vmnitiated {a-myeloi)”, he rephed. “You too, then, are
impious, as vou explain them to the uniniliated.” As the cer-
emony 1s not the initiation, the reference is nol to the hiero-
phant’s role in the ceremony. Ratlier, we musi recur to
Hesychius’ definilion of the hicrophanl, “mysiagoges priest
who displays the mysteries”. The hierophant is the highest-
rankiug myslagogos, “guide of the mmystes”. and conducts
mitiation. We know from Die thalt he “more than once
advises those being initiated of cach Lhing Lhiat is necessary™.
Ilere, then, we are confronted with the hierophant’s initiation
ol the individual into the secrets. And when Apollonios of

12. Fooltnote : Rowussky, 1930, p. 61, n. 1; HEaMmIias, in Phdr. 250 b ;
Procrus, Plai. Thesl.,, 4.26.
13. Tle Sanre-Crolx, 1817, 1, p. 309,

RIR ~— 1%
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Tyana is refused initialion by the hicrophant, he retorls that
he knows “more about the rite (lelele) Lhan you'. The
initiation is a guide to and explanation of the rite. “*Good
mystagogoi for mysiai men”, as Himerius quaintly puts it,
“are all those who are experienced in the telele™ 14

Another casc is the outrageous letler which Plutarch
reports Demetrius wrote Lo the Athenian aulhorities, asking
to have the ceremonies performed for him regardless of the
time of year. The passage runs: “e wrole Lhat he wished,
as he was present, Lo be iniliated (myco) immediately and
receive the whole rile (felele) from the Small Lo the Epoptie.”
As initialion coutd Lake place at any Lime of Lhe year, Lhere
was in Lhis repeck at least little wrong with Demelrins’ request
excepb ils peremptoriness [“immediately’), any more Lhan
Lhere was with the thought of Lhe character of Aristophancs
that lie had beller zo off and be iniliated belore he died.

>

“Receiving the rile’”, however, 1s nol a question of conferment
of stalus hul ol participaling in a performed rite-—as m
“receiving communion’’, This is made clear by the gequel, in
which the Athenians perforin (leleo) Lhe requisile ceremonies
arl Demetbrius Lhereby receiwes Lhe rite. “This was nol
lawinl”, contivues Plutavch, ‘“nor had it happened before.
Rather, the Small were performed in Anthesterion and Lhe
Great m Boedromion; and they cpopled leaving al leasl an
interval of a year afler the Greatl”. The piclure which cmerges
i3 not one of a necat scries of grades (c.g. myesis, Small, felele,
epopleiu), bul of something ralher untidicr which was clearly
nol designed from the beginning as a series of grades. There
1s inibiation (myesis) which s a ygualifier for Lhe mysteries
{Llie Great?). There arce the Small Mystevies whicli become by
historical aceident associated with the Great Myslerics, run
by the samc personnel, and secn by Plato as a necessary
preliminary to them, thus leading Mommsen and Kerényt

14. Do, Laent,, 3.101; Do Cunrys, 17.273; PHnostrarus, oA £, 18
Hiverius, Or., LIV (XV) Colonna 3.
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nlo a tidy but false identificalion of them with myesis. Then,
il we choose Lo regard the Greal Mysteries, they have cpopleia
as a bonus; the ordinary stage before the bonus 1s unnamed;
il is just the Greal Mysleries or the rile {(not The Tile).1s

Scholarly tidyving up of the untidy historical facls has
occasionally been assisted on the path to perdilion by a curious
passage of Theon of Smyrua, a sort of Platonic mathemalician
of the second century ap. Following a well-worn Lradilion
ol comparing philosophy Lo iniliation, he chooses Lo slrebeh
oul the process of initiation {myesis) o five stages so that
il may provide a parallel to Lthe five sciences of Plato, which
are Lo be taught in the order: arithmetic, geometry, solid
geonelry, music, astronomy, The passage is as follows:

“Of milialion there are five parts @ THE FirsT is purifi-
cation. Not all who wish may partake in Lhe mysterics, bul
some are publicly told Lo keep away from them, c.g. those
not having pure hands or having unintelligible speech. And
even the very people who are not excluded must first, have
some purificalion. After the purification, smcomp s the
bestowing of the rite (lelete). tunp is what is called epopletia
rourTH --and this is the ¢limax of epopleia—wreathing and
laying on of garlands, so as Lo be able Lo bestow on others Lhe
rites one has reccived, gelting Lhe dadouchy or hterophancy
or sqme olher pricsthood. F1rTH is the happiness that comes
from them in the way of being loved by god and living with
Lthe gods.”18

Clearly rceognisable in Lhis series are the second and
Lhird items, Lhe grades of mysies and epoples. They are also
where Theon has expended least words and therefore where
he i3 being least controversial. T Lhe other places he employs
more ingenuily and is further from the usual view. The fifth
place is nol a “grade” in our sense and scarcely a “parb of

[5. Prur., Demelrius, 206 ; KurgNyl, 1967, p. 45; A, MomsseN, Fesle der
Sladt Athen, 1898, based on a work of 1864, pp. 407 T, cf. 27, n. 1 ; Praro, Gor-
gias, 497 ¢ & scholiast.

16. TuzonN, Pe Uil Math,, pp. 14-15 (1liller},
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initialion” in Theon’s sense, cven if nicely climactic. IL may
be—and is—disregarded. The fourlth place assimilales priesl-
hood to a grade of initiation and uses details well to cvoke an
iniliation cercmony. But although in Uhe Mithraic system the
priesthood is viewed as Lhe top grade of miliation {*Jfather’™),
the very efforts Theeon goes to here and the view we gain from
elsewhere restricl us from aeccepting this fourth “‘grade”
except in a rather odd sense. Only Lhe indiseriminate Magnicn
cver accepbed il [ully.t?

Theon’s first grade has usuvally been Lalken Lo refler Lo Lhe
purification conducted al the Lesser Myslerics. Yel Lhis is
not really supporled by an exanunalion of his words. [le
starls by considering the official Proclamation of the Grealer
Mysteries, which excluded those with blood on their hands
and those forcigners who could nol speak Greek. He then
mentions Lhal those who are nobt therchy excluded must
sUill be purified “first”. When 1s “first”? Before the Grealer
Mysieriez {and Lheir Proclamation) at the Leszer Mysleries?
or before the rile (and aller the Proclamation) when the
mystai bathe in the sea? or does he reler to the myesis, to
which Lic cannot, refer correclly because he has already made
the word myests refer to the whole group of stages from first,
to [ifth?

The answer would be veadier Lo hand were il not for the
apparent conneclion of the inylhology of Lhe Lesser Mysleries
wilh the Proclainalion, There are Lwo stories eoncerning Lhe
mvenlion of the Lesser Mysleries for THerakles: in Lhe [irsl,
they are invenled because he has Lhe blood of the Centaurs
on his hands; in the sccond, because he is a foreigner. In both
cases, they, appear Lo be designed so that Herakles can
sabisfly Lhe requirements of the Proclamation and we nay
here be secing the ideology of Lthe original conneclion of the
Agra mysteries with Lhe Eleusis mysteries. Notwithstanding

17. V. J\[;\GNIEAI', Les Alystires d Flensis®, 1950, chap. 10. Verdicts on
Magnicn: . Roussen, REA, 21, 1929, p. 260; 11, J. Rosk, TYWOS, 23, 1930,
p. BB,
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this, il is difficult to believe Lhal Theen ecither is not procee-
ding simply in chronoelogical order Lo Lhe bathing in Lhe sea or
15 nol referring to somelhing he cannol name properly. As
we have scen, Lhere is a clear sense in which the Lesser Mys-
terics mighl be considered a “‘grade’” and yet here he refrains
from naming them. This absence is aslonishing and, 1}
Lhink, must lead ug Lo the conclusion that Theon simply does
not know aboul the Lesser Mysleries. This is an ignorance
which we shall presently =ee repeated in imperial authors
and which reinlorces Burkerl's suggestion thal the Lesser
Mysteries were defunct by Lhese Limes. 18

Further, Theon does not observe any dislinction between
initiation and rite, more gencrally between admission-cere-
mony and Lhe activity of Lhe grade. He purporls to Lalk
ahout admission (myesis) and his first and fourth grades are
indeed such. Bul Lhe seeond, the bestowing of the ribe, as
we saw [rom *

‘receving Lhe ribe” in Plularch, is Lhe aclivily,
as is Lhe Lhird, epopleia, and Lhe fifth, happiness. e seoms
Lo be imposing a framework like the dithraie where Lhere
are many grades and an initiation ceremnony into cach,
whereas al Eleusis, there is no evidence for more Lhan one level
of inilialion—oune simply qualifies, withoul ceremony, for
the epopl grade (see below).!? In short, Theon has very litlle
to contribute Lo our discussion, excepl an omen ahoul imperial
aulhors’ understanding of Lhe Lesser Mysleries.

A casc in point is Clemenl of Alexandria. According Lo an
account of his, first come purificatory rites; “affer [his, there
are Lhe Small Mysleries wilh a sorl of role of insbruction and
preparation for what is to come; but the Greal Mysteries
aboul. the univer=e {?)-—it no longer remains Lo fearn bul to
epopt and embrace with Lhe mind nature and mallers”. What

18. HEraKLES, Died., 4.14.3; scholiasl on Aristoph., Plut., 1013 ; Benkmr,
1972, p. 294, n. 7.

19. This is presumably whal Guthrie mcans when in rather confused lan-
guage he says @ “This it was (sc. Lhe ceremony in the Teleslerion) that admilted
a man to the highest grade of initiation, that of Epoples”, Greels and their Gods,
p. 289,
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is imnmediately and strikingly clear is that Clement does not
know about the Lesser Mysterics. His account is structured
like Theon’s for the labter’s first threc grades: purification,
mysles, epoptes. 1le thinks that the Great Mysteries coroprise
only epopleia and that “Small Mysteries’” 1s Lhe term uscd
to contrast mysles wilh epoptes. Now it may be, as Burkert
suggests in the case of [lippolytus which we will presently
consider, that this confusion originabes in a conlamination of
Plato’s simile of Greal and Small Myslevies in the Gorgias
with his simile of initiation and epopteia used to make a very
similar point in the Symposium-—although, miysclf, I should
wish Lo stress jusl as much the absence of any Small Mysteries
to apply the term Lo and the presence of an unnamed grade
inferior Lo epopleie, Lhe same causes which lead to Lhe same
miztalke in the older scholarship on Eleusis, But whal is
perhaps more important i Lhis case and in others similar
15 not to throw oub the baby with the balh: having szcen
thal Clement’s evidence is inapplicable Lo the Lesser Mysleries,
we apply il, Laking accounl of his error in nomenclature, to
Lhe mystes erade of the Greal Mysteries®

When we do this, 1t looks very mueh as Lhough Clemenl
18 talling aboul myesis: his account then matches with
passages we have reviewed above concerning the hierophant’s
preparalion ol the initiale for Lhe lelefe. The vemainder of the
passage 5 Lhen somewhal lelescoped—we hear nothing of
the ribe swhich Lthe mysies albends—Dbul, assumning the ervor
in Lhe manuscripl {(which 1 have noted with a question-marl)
Lo be winor, Clement {itmly makes an interesting point: the
epopt 1s nol taught -—i.e. there ts no initialion inlo Lhe grade
ol epopt; all Lhal is vequired is prescnee and vision.

The same confusion may underlie a note by a scholiast
on Aristophancs on the subject of Greal and Small Mysleries.
Although a myth ol {lerakles, perhaps appropriate to the

20, Cres., Strom., H.11,71.1, BuakERT, 1972, p. 283, n. 3, citing PraTo,
Gorgias, 197 ¢ and Symip. 20% e,
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Lesser Mysleries is told, we are also informed that the Great
and Small Mysleries were bolh celebrated al Eleusis and
morcover Lhal the Greal Mysieries belonged Lo Demeler and
the Small Lo [’ersephone. This latler could, as Burkert
thinks, be a form of syminelrical guessworly, bul Lhe passage
ol Hippolytus which we will now look al. indicates not. Rather,
we should Lake this as somne slighl cvidence that the grade
mysles was parliculary concerned wilh Persephone.?!

ITippolytus (if Lhis iz Lhe covrect name for the author of the
Refutalion of Al Heresies or Philosophumena) presenls us
with evidence on the Eleusinian eoremonies, hut as interpreted
by a Naascne (Ophile) Gnostic, This interpretative filter does
not. aid Lhe presenlation of what is in any case a conlused
picture, bul again T think more sense can be made ol the
passage if one Lakes the aulhor Lo understand Dby Lhe 5mall
Mysteries” the ceremony of the lower grade al Lhe {in facl)
Great, Mysteries. I'rom his accounl we can excerpl the fol-
lowing statements in Lhis order:

(1) “The Athenians”, when thev “myeo the Tleusinia™ (the
nsual imprecise language, this) show those who are
epopling Lhe greatl, wonderiul, complcles(, epoplic mys-
Lery in silence—a reaped car of corn.

(2) “The hierophant, performing the greal and unspeakable
mysterics amide=l much fire at nmight al Blensis, screams
oul “lady Briuo has born the sacred child Brimos™ 7,

(3) This is what pcople say who have Deen “morgialed” in
the (“Great”, adds Reitzenstein and Lhe principal edibor.
Wendland, Totlows hiin) Mysteries of the Eleusinians. Bul
il is proper for Lhose inilialed (myeo) in Lthe Lillle agamn
Lo be initiabed {myeo) in the Greal.

(1) The Small Mysleries are Lhose of Persephone below,
concerning which mysterics and the voad that leads Lhere...
the poct says.. .2

21. Seholiast on Anmistopd., Plel, p. 845 ; Bonkenr, FO72, p. 293, n. 3.
2. Ihrerotr., Hef. H.8.39 [T,
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OF Lhis we can say thal (2) is a conlinuation of the descrip-
Lion (1) and that in (1) Lhe word “great’ is tied to the word
“epoplic”. [lippolytus discusses first the great epoplic mystery
concerned with Brimos and corn and secondly the small
mystery coneerned wilh Persephone and the underworld.
(None of the uses of myeo 1s correel: in each case the reference
1s to the rite, not Lhe initiation, and the word used should have
been felen. Only Lhe word *‘inorgiated” (kalorgiasmenot)
could refer Lo the aclual myesis.) The structure of his picture
on the one hand scems to match that of the scholiast on Aris-
tophanes and, more broadly, of Clement and Theon, because
he knows of no Greal Mysteries Lhat are not epoptic and
Lherefore seems to Lhink of Lthe Bmall Mysteries as the inferior
grade al the Great Mysteries. And on the other hand his
desceriplion of the Small Mysleries, whitst having nothing Lo
do with what =eholars understand by the Agra Mysteries,
does come oul resembling what is often hypolhesised as the
rite of the sccond grade, namely a replay of the loss of Perse-
phone, Lhe search for her, and her recovery. [hppolyluns’
alleged content for the grade of epopleia, however, cannal he
verified, as one might expect of the mosl secerel grade. The
bishop Asterios’ inuuendo of a sexual encounter between
hicrophanl and priestess is only Lhe developmenl of a com-
monplaee of Clementl’s Lo Lhe effecl that since the ritual Lakes
place by night il must he indecenl. Nor does the ery “hyé,
kyd (*rain, conceive”) reported by IHippolytus hinself and
alzo by Proclus convinee us that ib is the heart of the matter:
an car of corn can be “displayed” lo the “viewers”, a cry
cannot.? To sum up. if; as there 15 reason to think, ippolytus
like olher anthors confuses the Small-Great distinelion with
Lhe: ingsles-cpoples distinetion, then he becomes the only
source i any helpful way Lo distinguish the content of those

¢, Astroieos, On the Blessed Marlyrs, PG, 40,324 0. Cues,, Proir.,
p. 19 1, oof. Gregory Naz, 39 (On the Tloly Lightsh, 4; Procrus in Tim. 40e,
el Hirrow, flef. H.7.0L,
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grades. And in addition the content he alleges has some
confirmation for the mysles grade and does not seem unreason-
able for the epopt grade.

D) Myslai and IFKpoplat

I have onc final suggestion Lo make, on Lhe mechanies of
Lhe separalion ol epoplai from the myslar. Thic has alwavs
been a greal problem ; were there bwo dilferent ceremmonics?
were Lhey on the same night or different nighls? or did epopts
watch while myslat Lept Lheir oyes cloged?

It is nol often realised that Lhere is o sheer physical
problem in aecommodating Lhe iniliates al Bleusis. Feaver
(1957) constructed an argumenl, based on conlributions to
be made by initiales to oflicials and the amount Lhose oflicials
were allowed Lo keep as recorded inan inseriplion of ¢. 460 rc,
to show Lhat break-cven point was only reached at a total
ol 3,000 initiales and that Lherefore the number atbending was
presumably much greater than 3,000, On the other haud,
Foucart (1904} reports calculations thal Lhe sleps of the
Telesterion would accommodale only 3, 000 and Stengel (1920
calculated that the Telesterion, as completed in the age of
Demoslhenes and allowing also for a gallery, could only take
4,000 speetalors—and their view would be restricled by Lhe
many eclumns. It scerns quite clear, as Stenwgel saw, thal Lhe
Telesteron could nol take all Lthe iniliales at once.®

One solulion te this problem would Le to suppose that
only the epoplai entered Lhe Telesterion. They are marked
ofl from the mystat by their very name as “viewers”, which
may indicale that Lhey and no olhers were the speclalors in
the Teleslerion. What they were there shown will then have
becen ears of corn, aniconic images of Pelasgian mother-
goddesses, or whal you will. A consequence ol this is that any

24. D, D. Feaver, YOS, 15, 1067, pp. 139-140; FoucanT, 1904, p. 1306 ;
SrunNGEL, 1920, p. 184 ; Myionas, 1962, p. 118 is hopelessly vague ; STENGEL,
1920, p. 185.
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mystic drama of the loss and recovery of Perscphone for the
hencfit of myslai in general would have to be played outside.
This possibility has, I think, not been considered, parlly
because it scemed a natbural supposition that all the cer-
emonics Look place inside the Teleslerion, although a fragment
of Aclian has an impions uninitiated man climb a rvock to see
whal was happening in the precinel, and partly because we
arc slill following in the wake of Foucart in our conception
of the drama. He Lthought Lhat, apart {from the ritual conno-
tation, it was quite literally a drama: actors and audience:
“on jonait devanl les mysles les légendes des divinités des
mystéres’”. The sources for the drama are ecssentially these:

Clement (3 user of colourful langnage, c.g. “I will roll out
{your myslic gods) on the stage of life for the audience of
trath”): “And Deo and Kore hiave by uow become a
myslic drama. Bleusis holds lorches to Lheir wandering
and sgeizure and mourning.”

Laclantias : ““The myslery of Demeler Loo ts similar to (the
riles of Isis). In it Lorches are lit, and through the night
Persephone is searched for; and when she is found, the
whole rite ends with celehration and shaking of torches.”

The emphasis of these passages scems Lo me to be much
more on participation. Surely every initiate had a torch,
mourned, wandercd, searched. Such a mass mime would be
a hopeless mess in the Telesterion, Lok oulside it would make
very good sense. The myslai could mime around {like so many
Stations of the Cross) the cave of Pluto and the well
Kallilkhoron *‘where [irst the Eleusinian women set up a
dance and sang for Lthe goddess” and the well where Demeter
sal in sorrow zearching for her daughter, Aud in Lhe process
the mystai would be deeply affected and something of the
attraction of Iileusis might be understood.?

25. Aclian fr. 43 (Hercher)}—of course the man fell off the rock and was
killed. Foucart, 1896, p. 43 ; CLemM., Drofr, 2, p. 11 P., 2, p. 12 P.; LacT,
Epil., 23 ; Wells: Pavs., 1.38.6; Hom. Hymn Dem., p. 98,
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The epoplai, il they arc only a class of mysiai privileged
in one respect, would presumably take part in these dances
and mimes-—which may explain why the activity of mystai
(contrast epoplein) has no speeial name. But the cpopts,
when the moment came, would be allowed entrance to the
vigion i Lhe Telesterion. FFor if numbers had to be restrieted
in the Telesterion, it would only he sensible thal those who
were not just attending for the first time should be the ones
to be admitted, or in the words of Plutarch that “they epopted
leaving at least an interval of a year after the Greal Mysteries™.

Ken Dowpuw,
University College, Cardiff.



